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Abstract

This research examines the i’jaz (scientific miracles) of the Quran concerning the semantic
field of the word al-baytu within the study of Islamic architecture, a topic that has not been
previously explored. The study draws data from Quranic verses containing the term al-baytu
and the semantic field of the word al-baytu, such as al-manzilu, al-maskanu, and others. The
data collected is then interpreted through the lens of i’jaz (scientific miracles) of the Quran in
accordance with the terminological framework of the Quranic lexicon. The interpreted
results are subsequently analyzed using componential analysis. Based on the results and
discussion, it is concluded that the i’jaz (scientific miracles) of the Quran in the semantic field
of bayt in the Quran includes terms such as al-maskanu, al-baytu, al-qosru, al-manzilu, ad-daru,
al-qoryatu, and al-madinatu. Al-maskanu refers to a single dwelling that provides comfort, unlike
al-baytu, which also signifies a single dwelling but does not or cannot provide comfort. Al-
maskanu is akin to the concept of "home," whereas al-baytu resembles the concept of "house."
Al-manzilu serves as a hypernym for the terms al-maskanu and al-baytu, meaning a general place
of residence, whether it provides comfort or not. Meanwhile, al-qosru denotes a luxurious
residence. Ad-daru refers to a single house along with its yard. Al-qoryatu is a collection of
houses belonging to a community with racial and blood ties. Finally, al-madinatu is a collection
of houses belonging to a society with diverse tribes and races, not bound by blood ties.
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Introduction

The application of the integration of the Quran and science has so far been limited to
the fields of health, biology, and chemistry, such as the preservation of Pharaoh's mummy and
the uniqueness of individual fingerprints. Furthermore, the majority of the integration of the
Quran and science has utilized the tafsir ilmi method, as seen in the alignment of the creation
of the earth with the Big Bang theory, corresponding to QS. Al-Anbiya’ 30 and Az-Zariyat 47.
There has yet to be a specialized study on how Quranic verses discuss architecture. However,
as part of science, the integration of the Quran and science can also encompass the study of
architecture, including through the concept of i’jaz scientific Qur'ani.

I'’jaz in the scientific sense refers to something extraordinary, accompanied by a
challenge to replicate it, yet no one is able to do so. It is given by Allah to a prophet as evidence
of the truth that he is Allah's SWT messenger to his people (as-Sobuni, 2002; az-Zuhaili, 2015;
al-Asfahani, 2009). The purpose of a miracle is to reveal the truth that the Prophet (SAW) is
the bearer of the divine message, by demonstrating the inability of the Arabs and subsequent
generations to match the Quran. Belief in the miraculous nature of the Quran is an embodiment
of the third pillar of faith, belief in Allah’s books (Mana al-Qotton, 1994). Therefore, exploring
the miraculous nature of the Quran in relation to architecture is part of the effort to implement
this pillar of faith.

According to Quranic scholars, the distinguishing factor of the miraculous nature of
the Quran compared to other miracles from Allah lies in the form and duration of the miracle.
Unlike other miracles that are sensory (hissiyah) (as-Suyuti, 1426 H) or material-sensory
(madiyyah hissiyah), such as the staff of Prophet Musa, the ark of Prophet Nuh, or the she-
camel of Prophet Saleh, the Quran is spiritual-rational (rihiyyah-aqliyah) (as-Sobuni, 2002).
This means that the miraculous nature of the Quran can be scientifically proven and can adapt
to the development of times and knowledge.

In terms of time, all miracles besides the Quran are temporal (aniyah), meaning they
could only be witnessed by those who saw the miracle directly, such as the she-camel of
Prophet Saleh, the birth of Prophet Isa, and the wind controlled by Prophet Sulaiman. In
contrast, the miraculous nature of the Quran is eternal (da’imah). This means the Quran’s
miraculous nature continues perpetually across all times and places (az-Zuhaili, 2015). The
Quran's miraculous nature can be proven until the end of time by anyone, regardless of time
and place. Therefore, the Quran's miraculous nature can be proven alongside the development
of knowledge, the advancement of science and technology, and the social sciences (Badis,
1995). An example of the Quran’s miraculous nature that can be scientifically proven is the
parting of the Red Sea and the meeting of two types of water, fresh and salt. This is referred to
as i jaz saintifik qur’ani.

This paper seeks to demonstrate the miraculous nature of the Quran in the field of
architecture, a subject that has not been previously explored. The Quranic miracles in this study
will be examined through the language used in the Quran related to buildings, such as the term
bayt (house). In addition to analyzing the meaning of the word bayt through scientific miracles,
this research also expands the study to the semantic field of the word bayt. This means that all
words related to bayt in the Quran will also be analyzed through scientific miracles, such as
dar and manzil.

Up until now, research related to the scientific miracles of the Quran has primarily
described the definition of ijaz according to various scholars of interpretation or Quranic
sciences (Bakar, 2014), the use of Quranic miracles in specific words like sama’ (heaven) and
basar (sight) (Iliyya, 2019), and the concept of integrating Quranic miracles with science
(Sahidin & Muslih, 2022). Meanwhile, studies on Islamic architecture have been limited to the
jurisprudential study of architecture (Yulianto, 2019), the application of Islamic architecture in
buildings (Salim, Thahir, & Iskandar, 2019), and the application of Quran and Hadith in
Andalusian architecture (Pramono, 2012). There has not been any study on Islamic architecture
that employs a Quranic miraculous approach.
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Besides the study of scientific miracles of the Quran, the integration of science and
the Quran and Hadith has also been approached through scientific interpretation (zafsir ilmi),
such as the scientific interpretation of intelligence (Dalip, 2022), health (Fitriani, Heryana,
Raihan, Lutfiah, & Darmalaksana, 2021), and astronomy (Purwati, 2018).

However, unlike scientific interpretation, which reveals various meanings of the
Quran based on scientific theories, i ‘jaz sa ntifiq qur ani (scientific miracles of the Quran)
refers to the information in the Quran about the essence of things whose truth is verified by
modern science, a truth that could not have been understood by the science of the time when
the Quran was revealed (Waziri, 2008). Another difference can be viewed from the perspective
of the position of knowledge. From the standpoint of the position of knowledge and its
relationship with the Quran in the context of tafsir ilmi or i ‘jazul ilmi, the differences between
them can be seen from several perspectives, as illustrated in the following table (Waziri, 2008).

L Position
No Scientific Features Al-Quran Modern science
1  Tafsir object of study Tools: Concepts, Theories, and Methods
2  ljaz subject of the study  Affirmation

Based on the description of previous research, it is known that there has been no
research on Quranic ['jaz at the implementation stage in the context of Islamic architecture.
Furthermore, this study examines the field of meaning of the word al baytu from the
perspective of Quranic scientific miracles (I'jaz) and the implementation of the principles of
Quranic scientific miracles in the context of architecture.

The research procedure is as follows: (1) conducting an inventory of word data within
the field of meaning of bayt, (2) after all the fields of meaning of the word bayt in the Quran
are collected, a componential analysis of the meaning of bayt is performed, (3) classification
of the fields of meaning of the word bayt in the Quran into several dimensions, such as comfort,
racial and tribal similarity of inhabitants, and completeness of residential homes, and (4)
analysis of the miraculous nature of the Quran based on language usage. The analysis of the
miraculous nature of the Quran is conducted by testing the field of meaning of the word bayt
against three conditions of I'jaz, namely the existence of a challenge to rival (LEM\ 3555), the
presence of *faktor pemicu* serves as a catalyst for embracing challenges (223l ) el 334 5)
and there is no impediment to resistance (331 e @ilall 1),

Medan Makna Kata al Baytu dalam Persepektif I’jaz Saintifik Qur’ani

The miraculous nature of the Quran uncovered in this study lies in its hngulstlc
prowess. Quranic miracles in language manifest in the context of linguistic style (dyﬂ‘ Sazyl
csla¥) 8 5) and the context of eloquence and rhetoric (33515 4aliadll & ¢ &l Slazy)
(az-Zuhaili, 2015). The Quranic miracle in the context of linguistic style involves harmony in
wording, expressions, meanings, laws, and concepts. For instance, in formulating Sharia laws,
lengthy verses devoid of expressions of punishment, torment, and hell are utilized. Conversely,
for solidifying faith in the Last Day, paradise, and hell, shorter verses with concise expressions
and admonishing linguistic styles are employed. Meanwhile, the miracle within the context of
eloquence and rhetoric is found in the fluency of words, rhetorical expressions, and the
astonishing influence they have on the hearts and souls of the listeners.

According to Waziri, from the perspective of i jazul Quran, there are five terms for
structures mentioned in the Quran, including buildings for worship, residential and sheltering
structures, fortifications for defense and warfare, defensive walls, and public buildings
(fasilitas umum) (Waziri, I jazu al-Qur’ani al-Karimi F1 al-"Imaroti Wa al-"Umroni, First
Edition, 2008). In this study, only residential buildings and dwellings within the domain of the
meaning of al/ baytu are discussed. In the Quran, there are terms referring to buildings and
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specific areas within the domain of the word bayt 'house', such as bayt, maskan, dar, and
goryah. These four terms are explicitly mentioned in the Quran and various verses, as follows.

[23 i 5] {4l B i 3 5h a0 45350 55)

‘Women, who he (Yusuf) lived in his house, seduced him.’

80]: ] {USL a3 3 fpe &1 o 41 5}

‘And Allah has made for you homes as a place of residence.’

Although the linguistic meanings of the words bayt (plural: buyiit) and sakan
(locative: maskan) are the same, their usage, especially in the context of Islamic architecture,
has different connotations. The difference in meaning within the realm of Islamic architecture
is what is referred to as the scientific miracles of the Quran, the miraculous nature of the Quran
manifested in the selection of words.

In general, the following are findings regarding the field of meaning of al-baytu based
on the scientific miracles of the Quran.

Dimension Residence Single Plural Givesa Covering Racial blood Havinga Luxurious

feeling one's similarity  ties courtyard
of modesty
comfort
Component and
Meaning security
Al-Maskanu + + + + 0 0 - 0
Al-Baytu + + - + 0 0 - 0
Al-Manzilu + + +- + 0 0 - 0
Al-Qosru + + 0 + 0 0 +/- +
Ad-Daru + + - 0 + 0 0 + +/-
Al-Qoryatu + - + 0 0 + + +/- 0
Al-Madinatu + + 0 0 +/- +/- +/- 0
Table 1. Componential Analysis of the Semantic Field of al-Baytu
Note:
(+) = available

(-) = not available
0 = not related
+/- = perhaps it may exist or not

Based on the table, it is understood that al maskanu differs from al baytu and al
manzilu. Al maskanu is a dwelling that provides a sense of security and comfort, whereas a/
baytu may not yet provide a sense of security and comfort, and a/ manzilu is a residential house
that may or may not provide a sense of security and comfort. The same applies to the term al/-
Qosru, which refers to luxurious residences, while ad-Daru refers to houses with yards.
Meanwhile, al-Qoryatu refers to residential complexes that require homogeneity among their
inhabitants, such as racial similarity or being from the same family, such as the Chinatown or
Kauman complexes (inhabited only by Arab descendants). On the other hand, al-Madinatu as
a collection of houses refers to heterogeneous housing complexes. In contemporary society,
Sharia-compliant housing could be categorized under a/ goryatu due to the religious similarity
of the community residing within it.

Implementation of the Principles of I’jaz Saintifik Qur’ani in the Context of
Architecture

Naturally, humans require a place as a dwelling, a place of rest, and shelter from
various dangers, both physical and psychological. In Surah an-Nahl: 80, this place is referred
to as a home.
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Wb 5305 L sl (yas 2S0R1) 3335 ke 35 g3 ST 508 sai¥1 3514 o a0 O 0w 38538 e 80 e 5
> S leliay B b il

And Allah has made for you homes as dwellings and has made for you homes (tents) of animal
hides, which you find light for travel and when you stop [during migration],; and from their
wool, fur, and hair [He furnishes you] with furnishings and goods for a time [appointed].

In Surah An-Nahl:80, Allah SWT explicitly designates homes as sakanan, the term
sakana, yaskunu, which itself holds several meanings as follows (Hamadi, 2003).

Variety of Meanings

Variety of Meanings

No Verses of the Quran .
Arabic Meaning
The antonyms of "chaos"
1 Khilafu al-idtirobi wa and "movement” are

"order" and "stillness,"

] {1050 D 18 e 3 Akharolat respectively.

- [80
Subiitu as-sya’i ba 'da Remain steadfast after
2 at-taharruki moving.
3 [96 :alxa¥1] {LISu gy Jza3)  al-Qororu Residence (rest)
4 S an-Nuziilu In a certain place
[14 ) 0]
Jad 3 33als (sl (e 2018 (1) b __
5 wal eV (&) (8l ea s s e al-Isti 'ndsu Feeling joyful.
[189
6 [103 sl {ad (8w S8 &)Y al-igmi naniyyatu Serenity

Based on the significance of these sakanan (dwellings), there are two blessings of
'home' for humans. First, the guidance of Allah SWT to humans in the process of construction
and placement of homes. Second, Allah SWT made the home as a place of residence, rest,
attainment of peace, and refuge (Zahroh, 1987).

According to Muhammad Amin as-Syafii, QS. An-Nahl: 80 explains two types of
human homes, namely the homes of settled people (those who reside or domicile in a particular
area) and the homes of nomads and travelers. The typology of settled people's homes is a house
that has permanent structures from foundation to roof. It is a house that cannot be moved, and
even humans have to move into it if they want to inhabit it. Meanwhile, the typology of
nomadic and traveler's homes is a flexible house that can be set up, dismantled, and moved to
another place.

The typology of settled people's homes is explained by the excerpt from QS. An-Nahl:
80, UL &35 e 'homes for you as dwellings.! Meanwhile, the typology of nomadic and
traveler's homes is explained in the following excerpt:

Kixks 253 & 28808 B3 c‘-ﬁﬁ‘f‘ P E &l J»25 'He made for you from the hides of the grazing
livestock tents which you find light (and portable) on the day of travel' (as-Syafii, 2001).

The Qur'anic Miracle in Architectural Terminology Variety
Among the miracles of the Quran in the context of urban development or residential
construction is the variety of terms used by the Quran, ranging from terms like al-baytu, al-
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maskanu, al-manzilu, al-daru, al-qoryatu, al-madinatu (Waziri, I jazu al-Qur’ani al-Karimi
Ftal-"Imaroti Wa al-"Umroni, 1st ed., 2008), to al-qosru (Waziri, al- Umrono Wa al-Bunyanu
Fi Manziri al-Islami, 1st ed., 2008).

a. al-Baytu (house)

According to Ibn Faris (d. 390 H), from a linguistic perspective, the term < (bayt)
has three meanings: a dwelling place (al-ma’wa), a place of return (al-ma’abu), and a
gathering place (majma‘u as-syamli). The verb derived from the term < is bayyata, which
means 'arranging something at night' (bayyata al-amro, iZzd dabbarohu lailan), as mentioned
in Surah An-Nisa (4:108), "He is with them when they make decisions by night that He
approves" (Faris, 1979). Based on this verse, az-Zujaj stated: a dwelling place is called al-
baytu because it is inhabited during the night (al-Azhari, 2001).

According to Sa’dun Jumabh, from the perspective of scholars of interpretation, the
meaning of the word al-baytu is not far from its linguistic meaning, which is a dwelling
place and the house of a human (ma 'wa al-insani wa maskanuhu) (Jumah, 2003). This
statement is supported by the views of the interpreters Imam Al-Qurtubi (d. 671 H), Ismail
Haqqi (d. 1137 H), and Ibn Ashur (d. 1393 H). Al-Qurtubi mentions that bayt? is everything
above you and covering you, thus it is the roof and the sky. Everything you walk on is the
earth. Anything that surrounds you from the four cardinal directions is a wall. If these three
components are arranged orderly and connected, it is called a dwelling place (al-baytu) (al-
Qurtubi, 1964). Meanwhile, Haqqi stated that al-baytu is the name for any building with a
roof, having one entrance, and built for resting at night, whether it has three or four walls
(Haqqi, 1928).

In line with that statement, Ibn Ashur stated that bayt is a place made for one or
more persons to dwell for a specific purpose, surrounded by a boundary to separate it from
other places to become a dwelling. This place serves as a residence, shelter from cold and
heat, privacy from others, and storage for furniture and domestic affairs (Ashur, 1984).

According to ad-Damaghoni (d. 478 H), the Quran presents the word al-baytu in
both singular and plural forms. Al-baytu (¢+3') as the singular form and al-buyittu (&34) as
the plural form. In the Quran - according to ad-Damaghoni - the word al-baytu has six
meanings, while the word al-buyitu has seven meanings (Ad-Damaghoni, 1983). The
meaning of al-baytu includes a ship (as- saf natu: 4544) as found in Surah Nuh (71:28); the
Kaaba (al-ka batu: 44*53\) as mentioned in Surah Al-Haj (22:26) and Surah Al-Baqarah
(2:125); a house in paradise (al-manzilu fi al-jannati: 4-&3‘ 2 U5l as found in Surah At-
Tahrim (66:11); a nest (al- ‘us-syu: &V) as found in Surah An-Nahl (16:68) and Surah Al-
Ankabut (29:41); a house (al-baytu bi “ainihi: 435 5)) as mentioned in Surah At-Tur (52:4)
and Surah An-Nisa (4:100); and a house that is owned (al-baytu al-milku: 4LV &) as found
in Surah Yusuf (12:23). ,

Meanwhile, the meaning of al-buyiitu includes houses (al-manazilu: J354) as
mentioned in Surah An-Nur (24:27, 61) and Surah Al-Ahzab (33:53); mosques (al-
masdjidu: 2354) as found in Surah Yunus (10:87) and Surah An-Nur (24:36); chambers
(al- hujar 5aall) as mentioned in Surah Al-Ahzab (33:34); prisons (as- -sujinu: O34 as
found in Surah An-Nisa (4:15); tents (al-khivamu wa al-fasafipu: Lxidly 2Gal) as
mentioned in Surah An-Nahl (16:80); caves or tunnels (al-kuhiif wa al-ghironu: <58
O l5) as found in Surah Al-Hijr (15:82); and public facilities (al-khondatu: &GV as
mentioned in Surah An-Nur (24:29).

In the indications of the Quran there are three values that constitute the uniqueness
of a Muslim's home: 43SL5 il & 'a house that covers modesty (provides privacy) and is
full of tranquility’; dJAb 445 &% 'a house of education and morality'; and J&ils & Cuis
s3e 5 'a house founded on piety, faith, and worship.' These three values make every home
worthy of being called a house of morality.

A house that covers modesty and is full of tranquility (335 Jin &) is mentioned
in Surah An-Nahl: 80 and Surah At-Talaqg: 6. Allah has made for you homes as dwellings
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of tranquility. This is further reinforced by several sayings of the Prophet: The Prophet
Muhammad (peace be upon him) said: "It is not permissible for a man among the Muslims
to look into the interior of another man's house until he seeks permission. If he looked, then
indeed he has entered." (Al-Bukhari, Al-Adab Al-Mufrad, 1989). The Prophet Muhammad
(peace be upon him) said: "If someone peeks into your house and you have not given
permission, then throw a pebble at him, and if it causes him to lose an eye, there is no blame
on you." (Al-Bukhari, Sahih Al-Bukhari, Vol. 1X, 1422 H).Furthermore, a house of
education and morality (dh\; 43,5 &) is mentioned in Surah An-Nur: 27 and Surah Al-
Ahzab: 34. This is further emphasized by the following saying of the Prophet: “The Prophet
Muhammad (peace be upon him) said: "It is not permissible for a woman to fast when her
husband is present in the house unless she has his permission, just as she is not permitted to
allow anyone into his house without his permission." (Al-Bukhari, Sahih Al-Bukhari, Vol.
IX, 1422 H)

Lastly, a house founded on piety, faith, and worship (s3Ge5 Ol w3 &) s
mentioned in Surah Nuh: 28, Surah Yunus: 87, and the following hadith. This is reinforced
by several sayings of the Prophet, such as: Make your houses a giblah (place of worship),
“The Messenger of Allah (peace be upon him) said: 'Perform your salah at home. Do not
make your homes like graves. (Syaibah, 1409 H), “The Messenger of Allah (peace be upon
him) said: "The comparison of the house in which dhikr (remembrance of Allah) is made to
the house in which dhikr is not made is like that of the living and the dead”. (al-Farisi,
1988,). “Abu Hurairah (may Allah be pleased with him) said: When the Quran is recited in
a house, that house becomes spacious for its inhabitants, attended by angels, distant from
demons, and abundant in goodness. Conversely, a house where the Quran is not recited will
surely feel cramped to its inhabitants, shunned by angels, swarmed by demons, and lacking
in goodness”. (ad-Darimi, 2000).Finally, among the guidance of the Quran regarding the
words al-baytu or al-buyiitu are:

1. Based on linguistic analysis, the word al-baytu signifies permanence and continuity
(al-istigroru wa ad-daymiimatu), as well as the concept of a place owned and inhabited
by a family at night, as understood from Surah al-Ahzab: 33 and Surah at-Talak: 1 ist!

2. Al-baytu is a physical dwelling constructed either by carvmg or by other means, as
understood from Surah al- Hl_]eI' 82 and Surah at-Tahrim: 11 ik}

3. Every house has dignity and privacy that must be preserved, as explained in Surah an-
Nur: 27.

4. The word al-baytu can refer to the dwelling place of humans or animals, as understood
from Surah An-Nahl: 68 (Wazm I'jazu al-Qur’ani al-Karimi F1 al-"Imaroti Wa al-

‘Umroni, 1st ed., 2008).iske!

Rl

. Al-maskanu (&&wal: home)

In linguistic terms, the word a/-maskanu is a noun form (isim makan) derived from
the past tense verb sakana (C5%). According to Ibn Faris (d. 390 H), from a linguistic
perspective, the combination of letters sin, kaf, and nun indicates a meaning contrary to
shaking (al-ittirobu) and moving (al-harokatu) (Faris, 1979). Meanwhile, Murtado Zabidi
interprets the word sakana ((5%) as to settle (istagorro) and to stabilize (sabata) (Zabidi,
2011).

According to Mugqotil bin Sulaiman (d. 150 H), the word Sakana and its derivatives
have four meanings: rest (a/-qororu), location (an-nuziilu), inclination and tranquility (al-
isti 'nasu), and tranquility (at-tuma 'ninatu) as follows (Sulaiman, 2011).

1. At-Taskin signifies rest (al-qordr) as mentioned in Surah al-An’am: 96, in the verse
"L Jlll Jaa 5" ((He) who made the night for rest'); Surah Ghafir: 61 in the verse "4
4 1800 Bl &T Jea 3" ('Allah is He who made for you the night that you may
rest therein'); and Surah Yunus 68 in the verse "4 ‘J—\Sw-ﬁ M\ A&l Jaa o3 5" (He it is

SEP;
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2. At-Taskin means to dwell (an-nuziilu) as found in Surah Ibrahim: 14 "{= 5y 2GS
a5 ('And We will surely cause you to dwell in the land after them'); Surah
Ibrahim: 45 "sékil 1 salls G0l (SUaa 3 20 5 ('And you dwelt in the dwellings of those
who wronged themselves'); and al-Bagarah: 35 "&all 814355 &l 38 231 G Gl ('And
We said, "O Adam, dwell, you and your wife, in Paradise').

3. At-Taskin denotes inclination and tranquility (al-isti 'nas) as found in Surah Al-A'raf:
189:

4. At-Taskin signifies peace and serenity (af-fuma 'ninat) as found in Surah At-Tawbah:
103 and Surah Al-Fath: 18.

According to Yahya Waziri in [ jazu al-Qur’ani al-Karimi F1 al- Imaroti Wa al-
‘Umroni, based on a profound study regarding the indicative meanings in the content of
Surah at-Talak: 1 and 6, Surah An-Nahl: 80, and Surah an-Nur: 29, the word al-baytu
corresponds with the word "house," while the word al-maskanu corresponds with the word
"home." The condition for a al-baytu to become al-maskanu is when [1] the al-baytu has
been inhabited for a certain period, [2] there is a harmonious relationship between the al-
baytu and its inhabitants, and [3] the realization of the honor and privacy aspects of the al-
baytu (al-hurmatu wa al-khusisiyyatu). If these three conditions are not met, then al-baytu
can never become al-maskanu (Waziri, I jazu al-Qur’ani al-Karimi F1 al-"Imaroti Wa al-
‘Umroni, 1st ed., 2008).

. Al-manzilu (blessed place)

In the Noble Qur'an, the term al-manzilu is mentioned in the wording munzalam,
as found in Surah Al-Mu'minun: 29. According to al-Mawardi (d. 450 H), the majority of
scholars of gira'ah recite the word with an underline in Surah al-Mukminun: 29 with
"munzalan", but Imam Ashim in the narration of Bakar recites it with "manzilan" (¥%)
(Mawardi, 1992). According to as-Sam’ani (d. 489 H), the difference in recitation implies a
difference in meaning. It means "to be in a place" when recited as "munzalan". Whereas
when recited as "manzilan", it means "a place that is inhabited" (As-Sam’ani, 1997).

As for the meaning of "that which is blessed" in the interpretation of Surah al-
Mukminun: 29 - according to al-Maturidi (d. 333 H) - it is a place full of goodness because
its soil is fertile, its area is vast, its water is abundant, and it has many plants (Al-Maturidi,
2005). Whereas al-Madzhari interprets "that which is blessed" as a place suitable for
increasing offspring, seeking sustenance, and worshiping (Al-Madzhari, 1412 H). In
conclusion, in the context of a home, then al-manzilu is:

"A house overflowing with blessings, gifts, and the grace of God upon it, as Allah SWT has
said: 'Pray, 'O my Lord, place me in a blessed place and You are the best of placers."

. al-Daru (5)

According to Ibn Faris (d. 390 H), from the perspective of the Dal, Wawu, and RO’
letter groups, the basic meaning is "something that surrounds something else" (Faris, 1979).
It is named al-Daru because of the multitude of people engaging in activities within it.
Meanwhile, az-Zabidi interprets the word al-Daru as:

J\J\_\.ﬁﬂ\j (‘&J\J}@Aeﬁ‘ud;eaydsj MJ’J\};M\QA&M\ J\ﬂ\
J\)AS\ J\J} c\ﬁ.ﬂ\ )\J o):‘)]\} ;L:SS\

Al-Daru is the name for a place that gathers many buildings and courtyards. Any place
inhabited by a group is called a/-Daru. In this sense, the world is referred to as dar al-fana’
(temporary residence), while the hereafter is called daru al-baqo’ wa daru al-gorori (home
of eternity and dwelling place) (Zabidi, 2011). In the Quran, the word a/-Daru has four
meanings as follows (Ad-Damaghoni, 1983).
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1. The term al-Daru signifies a rumah (house) as found in Surah Al-A'raf: 78 and 71,

Surah Al-Ankabut: 37, and Hud: 67 and 94.

The term al-Dar signifies a city ('u-wd\) as mentioned in Surah ar-Ra'd: 31.

3. Theterm "al-Daru" conveys the meaning of paradise or heaven (Mﬂ‘) as it is mentioned
in Surah An-Nahl: 30, 31.

4. The house signifies hell (&) as it is mentioned in Surah Ibrahim: 28, 29

no

. Luxury home (al-Qosru :=ill)

According to Ibn Faris (d. 390 H), from the linguistic perspective, the group of
letters Qof, Sod, and R4’ indicates two meanings. First, regarding something that has
reached the limits of height, length, and perfection. Second, to confine, restrict, prevent,
hinder, obstruct, and surround (al-habsu) (Faris, 1979). Based on the two meanings
mentioned above, then in the context of word meaning, al-qosru means:

3331335005 3805 oS B 5 3aie b5 el 31 a4 i
The magnificent and spacious home (palace). A house inhabited solely by a family head
who leads a household.

In the Quran, the term al-qosru is mentioned in both singular and plural forms. The
plural form is found in Surah al-A'raf: 74, while the singular form appears in Surah al-Haj:
45. In Surah al-A'raf: 74, Allah SWT describes the lifestyle of the people of Thamud, who
lived in abundance and were wealthy, such that their homes, whether in lowlands or
mountains, were grand and sturdy, as stated below:

\J}‘ASLGJ}@_;»UAU)MUAJY\GAFS\}JJALC.Ja_au,oc\_‘ﬂ;eﬁm.l\ \j)SJ\j}
[74 ubs:‘)“] {UJMUAJY\@‘)JMY)GN‘C-Y\ \j)sabb)udhﬂ\uyu;j

Remember when Allah made you successors after 'Ad and settled you in the land,
building for you palaces in its plains and carving out homes in the mountains. So,
remember the favors of Allah and do not commit mischief on the earth, spreading
corruption.

As for the beauty and luxury of the ornaments in every building falling under the
category of al-qosru, we can find it in the meaning of the word masyid which serves as an
attribute of al-gosru as stated below:

wia by dllas yisledshe Slo 494A ed dalls a5 UK 4578 (e (KEY
How many towns have We destroyed because their inhabitants were unjust, and now
their buildings lie in ruins, and how many wells have been abandoned, and lofty palaces
(left empty).
According to Yahya Waziri, one of the meanings embedded in the word "masyid"
is luxurious and expensive ornamentation (al-fakhomatu wa al-mugholatu fi az-zukhrufati)
(Waziri, al- ' Umrono Wa al-Bunyanu Fi Manziri al-Islami, 1st ed., 2008).

. Village (al-Qoryatu: 4l

Morphologically, the word al-goryatu is derived from the root letters Qof, R6’, and
Ya’, which convey the meaning of gathering and assembling (al-jam'u wa al-ijtima'u). A
village is referred to as al-goryatu because its territorial boundaries encompass a community
(Faris, 1979). More specifically, in terminological terms, Yahya Waziri defines al-qoryatu
as:
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Sap a3 ALAN (e aay el ) (3l o 58 (Sl G e 300
A collection of houses belonging to a community that identifies itself as descended
from a single lineage of one race, much like a tribe (Waziri, al-'Umrono Wa al-Bunyanu Fi
Manzuri al-Islami, 1st ed., 2008).
The basis of this terminology is derived implicitly from a set of Quranic verses:
Surah Yunus: 98, Surah Hud: 102, Surah al-Anbiya’: 74, Surah az-Zukhruf: 31, and Surah
al-An’am: 92. Whether the term "al-goryatu" appears in the singular form in Surah Yunus:
98 and Surah al-Anbiya’: 74 or in the plural form in Surah az-Zukhruf: 31, Surah Hud: 102,
and Surah al-An’am: 92, it consistently refers to the houses of a community derived from a
single lineage and tribe. This includes the collective houses of the people of Yunus in Surah
Yunus: 98, the assembly of the people of 'Ad and Thamud in Surah Hud: 102, the houses of
the people of Lot in Surah al-Anbiya’: 74, the Quraysh tribe in Mecca and the Thagqif tribe
in Taif in Surah az-Zukhruf: 31, and the Quraysh tribe in Mecca, all of whom share a
common lineage as indicated in Surah al-An’am: 92. (Waziri, al-' Umrono Wa al-Bunyanu
F1 Manziri al-Islami, 1st ed., 2008).
For further clarity, refer to the table below:

No The form of Verse Meaning
the word

—  (Mufrod)

Why is it that no community believed
Lgaiih &al A58 0 ¥ 5l immediately so that their faith could have
[98 1] (st ééwl e benefited them, except the people of
Single Jonah?

o« .. Werescued him from the torment that
Jaxi &S ) w 2 pefell the inhabitants of the city of Sodom,
[74 1] {2l \yho committed heinous acts.

S G m g3 yslsiesy  They (also) said, "Why was this Qurian
{aakac -é’é El e Ja,  NOt revealed to one of the leaders of these
© [31:a,sj) twocities (Mecca and Taif)?

Plural et ... Suchisthe punishment of your Lord when
(Jamak) gl 38113 2835 251 555 e inflicts torment upon the inhabitants of
[102 :258] {4B (a5 he ynjust cities.

(G5 Bas ool A Brtagy! If you were to warn the inhabitants of
[92 :alas¥I] Ummul Qura (Makkah)...

g. Kota (al-Madinatu: "\-';’JAM)

In linguistic terms, the word "al-madinah" signifies an area constructed in the
middle part of a region, serving as a defensive center (Zabidi, 2011). In Arabic, its plural
forms are varied: mada’inu, al-mudunu, and al-mudnu (241, G341, Gaall), Morphologically,
the term "al-madinah" derives from the root word "madana" ((2%), which denotes
approaching, constructing, and occupying (al-Fairuzabadi, 2008).

As for its terminological significance:

A Tl 55 Leda Y AsS ey ) S i o) Y (S a Aadll
"Madinah is a collection of homes of a diverse community with varied origins and
races, and lacks blood ties.”
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The terminology of the word al-madinah above is consistent with the meaning of
mada’inu, which Ad-Damaghoni interpreted as several villages inhabited by various tribes
(Ad-Damaghoni, 1983). The foundation of the aforementioned terminology lies in the
population coverage found in the word al-madinah as mentioned in QS. al-Qosos: 15 and
at-Taubat: 120."

On a day (Moses) entered the city when its inhabitants were inattentive. He found

within the city two men fighting - one from his faction (the Children of Israel) and
another from his enemy's faction (the Qibti tribe from Egypt).

In the history of prophets, it is documented that the city ruled by Pharaoh was
inhabited by a diverse population in terms of lineage, race, tribe, and religion, including the
Qibti tribe, Egyptians, and others, as well as Muslims and non-Muslims.

W Jst5 G ARG G 2V (e adlia Bas Akaall BY (8 L)

"It is not appropriate for the inhabitants of Medina and the Bedouin Arabs around
them to refrain from joining the Prophet (in going to war).

In history, it is recorded that the inhabitants of the city of Medina were very diverse,
including Jews, Christians, and Muslims, as well as those from the Khozroj, Aus, and
Bedouin Arab tribes (Waziri, I'jazu al-Qur’ani al-Karimi F1 al-"Imaroti Wa al-"Umroni, st
Ed., 2008). For easier differentiation in understanding the seven terminologies of
architecture based on the perspective of I’jazul Quran, please refer to the following table.

No Terminology Meaning Scope
1 Al-Maskanu  Home
2 AlI-B H . .
aytu_ ouse Residential
3 Al-Manzilu Home e
Unit (3335
4  Al-Qosru Luxury home )
- A collection of houses along with their ”
5 Ad-Daru .
surrounding yards.
A collection of houses belonging to a
6 Al-Qoryatu  community sharing the same race and Urban society
connected by blood ties. (& il SN xjg)

A collection of houses representing a
diverse ~ community  comprising
various ethnicities, races, and not

bound by blood relations.

7  Al-Madinatu

Conclusion

Based on the findings and discussion, it is concluded that the i jaz (inimitability) of the
Quranic scientific field in the meaning of bayt (house) in the Quran includes the terms al/
maskanu (the dwelling), al baytu (the house), al-qosru (the mansion), al manzilu (the
residence), ad-daru (the abode), al-goryatu (the village), and al-madinatu (the city). Al
maskanu refers to a single dwelling that provides comfort, unlike a/ baytu, which is also a
single dwelling but may not provide comfort or may not yet do so. A/ maskanu is similar to the
term "home," and al baytu is akin to "house." Al manzilu serves as a hypernym for the terms
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al-maskanu and al-baytu, meaning a dwelling in general, whether it provides comfort or not.
Meanwhile, al-qosru refers to a luxurious residence. Al-gosru can be equated with an
apartment, condominium, penthouse, or other types of luxury homes. Ad-daru refers to a single
house with its yard. Al-qoryatu is a collection of houses in a community that shares a common
race and blood ties, such as Arab villages and Chinatowns. Lastly, a/-madinatu is a collection
of houses in a community that is diverse in ethnicity and race, and not bound by blood ties,
such as typical villages or cities that contain multicultural populations.
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