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$EVWUDFW

This study aims to determine the values of tolerance in the Qur’an as a 
reinforcement for the world of education.  The method used in the research is 
library research by collecting data from literature and information sources, 
be it books, journals, e-books, articles, theses, internet and other literature 
sources related to related research.  Tolerance is an attitude of mutual 
respect and appreciation and does not restrict the freedom of others to do 
something.  This is evidenced in Surah al Baqarah verse 256 and Surah 
Ar Rum verse 22 which contain the value of tolerance, namely freedom of 
religion and respect for differences.  The form of strengthening the verse’s 
education is freedom of thought, respect and respect for differences even 
though they have the same potential.
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INTRODUCTION 

Every religion has teachings of compassion and invites its followers to love one 
another to create mutual respect and help each other through social and religious activities 
in their respective institutions. Indirectly, religion encourages the creation of peace on earth 
which consists of a multicultural society (Mubit, 2016:180-181) This portrait of a multicultural 
society can be seen in Indonesian society which has a rich culture and customs.

Indonesia is known as a country with a lot of diversity. Diversity is in the form of 
culture, ethnicity, race, ethnicity, religion, and others. Each region has its own cultural and 
linguistic values. Thus, this diversity makes the Indonesian nation a multicultural society. 
This diversity, if not managed properly, will destroy a harmonious life in Indonesian society. 
The multicultural conditions that were formed in Indonesia were caused by various socio-
FXOWXUDO� DQG�JHRJUDSKLFDO� FRQGLWLRQV� �+DÀG�� GNN� ���������*HRJUDSKLFDOO\�� ,QGRQHVLD� KDV�
many islands where each island is inhabited by a group of people who form a society and 
religious beliefs. There are six recognized religions in Indonesia, namely Islam, Christianity, 
Catholicism, Hinduism, Buddhism, and Confucianism. The existence of these six religions 
creates different styles, ranging from holy books, places of worship, and holidays to culture.

The plurality of society in Indonesia shows the differences in society in the social 
order. These differences are bound by the motto “Unity in Diversity” which means different 
but still united. This motto can then show a friendly life and create peace between citizens 
in Indonesia. According to Haviland, ideally, the characteristics of a multicultural society 
mean inclusively accepting existing diversity and rejecting racism and bigotry (Najmina, 
2018: 53).

In managing diversity, religion has an important role as a bridge of tension and 
maintaining the continuity of society when facing life’s problems. Religion provides good 
community development to achieve prosperity and harmony in society itself (Halim, 2013). 

+RZHYHU�� UHOLJLRXV� GLYHUVLW\� RIWHQ� WULJJHUV� FRQÁLFW�� 7KH� FRQÁLFW� OHG� WR� DFWV� RI�
violence in the name of religion. the violence that occurred was caused by hostility and 
judgment and ridiculing people of other religions by saying that one religion is the most 
FRUUHFW��7KLV�VHULHV�RI�YLROHQW�LQFLGHQWV�LQWHQVLÀHG�DQG�WKUHDWHQHG�WKH�XQLW\�DQG�LQWHJULW\�RI�
the Indonesian people. Often religious differences become the root of various problems in 
SHRSOH·V�OLYHV��7KXV��LW�LV�LQFUHDVLQJO\�GLIÀFXOW�WR�ÀQG�PHHWLQJ�SRLQWV�DQG�VROXWLRQV��+XGD��
Amelia & Utami, 2019: 256). 
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Based on the report of the Badan Pembinaan Ideologi (BPIP), the cases of intolerance 
in Indonesia have increased every time. One of the dominating cases of intolerance is the 
FRQVWUXFWLRQ�RI�KRXVHV�RI�ZRUVKLS�ZKLFK�LV�YHU\�GLIÀFXOW�DQG�PLQRULW\�ULJKWV��,QWROHUDQFH�
FRQWLQXHV�WR� LQFUHDVH�DOO� WKH�WLPH��VXFK�DV� WKH�GLIÀFXOW�FRQVWUXFWLRQ�RI�SODFHV�RI�ZRUVKLS��
funerals, and the rights of minorities (Pusdatin, 2020).

7KLV� DUWLFOH� GLVFXVVHV� WKH� FRQFHSW� RI� WROHUDQFH� LQ� WKH�.RUDQ� WR� VWUHQJWKHQ� ,VODPLF�
education. This discussion is expected to contribute to the implementation of tolerant 
education in learning activities both at school and outside of school. This is because the 
Qur’an provides explanatory evidence of Islamic principles which are the essence of da’wah. 
With a clear and accurate editorial, the Al-Quran provides guidance for humans to become 
an ideal society in the world. Several verses of the Qur’an clearly uphold human values, 
HTXDO�ULJKWV�DQG�UHFRJQL]H�KXPDQ�GLYHUVLW\�DQG�GLIIHUHQFHV��7KXV��LW�LV�ÀWWLQJ�WKDW�WKH�YHUVHV�
of the Qur’an can be used as a reference to strengthen the attitude of tolerance among fellow 
creatures equally.

'HÀQLWLRQ�RI�7ROHUDQFH

In Arabic, tolerance is called tasamuh, which means letting, tolerance, and respect. In 
terms of tolerance is an attitude of allowing or allowing other people to carry out activities 
based on their interests as long as they do not interfere with the interests of others as well.

In the book 3HQGLGLNDQ�.DUDNWHU� 7ROHUDQVL, Imam Musbikin quotes Borba who says 
that tolerance is an attitude of mutual respect and does not involve differences in culture, 
appearance, beliefs/beliefs, gender, ability, and ethnicity. People who have an attitude 
of tolerance certainly have an attitude of mutual respect for the opinions of others even 
though they differ in opinions and beliefs in religion. On another occasion, Allport stated 
that tolerance is a trusting and friendly attitude from one person to another regardless of 
where their group comes from (Imam Musbikin, 2021). So, tolerance is an attitude of mutual 
respect and acceptance of differences in culture, gender, ethnicity, belief, appearance, and 
ability without discrimination against minorities to achieve a prosperous and peaceful life.



48

7KH�&RQFHSW�RI�7ROHUDQFH�,Q�7KH�4XU·DQ�$V�$�%DVLV�)RU�6WUHQJWKHQLQJ�,VODPLF�(GXFDWLRQ
Lailatul Mukaromah

7ROHUDQFH�VFRSH

The scope of tolerance has three aspects, namely justice, freedom, and responsibility.
a. Justice

Justice comes from the Arabic a-d-l which means to act and behave in balance. 
justice means a balance between rights and obligations and seeking harmony with fellow 
human beings. Justice is essentially treating other people according to their rights and 
obligations. What is a person’s right is to be recognized and valued following the same 
degree and dignity before God, the most merciful.

b. Freedom
In the .DPXV�%HVDU�%DKDVD�,QGRQHVLD, freedom means not being disturbed, hindered, 

etc., so that one can speak, move, and act freely. Freedom is independence or the state 
of being free. A person’s freedom cannot be disturbed by public law and Islamic law. 
However, this freedom is limited by the freedom of others.    

c. Responsibility
Based on .DPXV�%HVDU�%DKDVD�,QGRQHVLD, responsibility is a condition where you are 

obliged to bear everything that is done and if there is a risk in the work, someone who 
is responsible may be blamed, prosecuted, sued, and held accountable. Responsibility is 
doing something as a manifestation of the awareness of one’s obligations. People who 
have an attitude of responsibility are ready to accept the consequences of everything 
they do (Hakim, 2019: 15-18).

RESEARCH METHODS

This research is library research. Library research is a series of study activities using the 
method of collecting library data, reading, and recording and processing research materials 
(Mustika Zed, 2008: 3). The literature review is done by collecting literature and information 
sources such as books, journals, e-books, articles, theses, internet sources, and other literary 
sources. The purpose of this study is to obtain an objective, factual, accurate, and systematic 
picture of the problem or problems to be studied. This writing uses an inductive conclusion, 
which collects data from minor premises which are then drawn to major conclusions, and 
XVHV�D�QRUPDWLYH�DSSURDFK��QDPHO\�DQ�DSSURDFK�WKDW� IRFXVHV�RQ�WKH�YHUVHV�RI� WKH�.RUDQ�
which contain tolerance education as reinforcement in the world of multicultural education. 
So that the data can explain the verses of tolerance in the Qur’an as reinforcement in Islamic 
education.
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RESULTS AND DISCUSSION

The focus and object of the research study is focused on research using the method of 
interconnection or munasabah between verses that contain strengthening values in Islamic 
education in detail, as summarized in the following notes: 
1. Surah Al Baqarah: 256
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strengthening values in Islamic education in detail, as summarized in the 

following notes:  

1. Surah Al Baqarah: 256 

� È ċśÈºƦÈºƫ� ÌƾÈǫ� ÊǺȇďƾǳ¦� ÊĿ�Èǽ¦Èǂ ÌǯÊ¤� Èȏ� ÈǮÈǈÌǸÈƬ ÌǇ¦� ÊƾÈǬÈºǧ� ÊǾċǴǳƢÊƥ� ÌǺÊǷÌƚÉºȇÈÂ� Ê©ȂÉǣƢċǘǳƢÊƥ� ÌǂÉǨ ÌǰÈȇ� ÌǺÈǸÈǧ� ďȆÈǤÌǳ¦� ÈǺÊǷ� Éƾ ÌǋČǂǳ¦

�ÆǶȈÊǴÈǟ�ÆǞȈÊÈũ�ÉǾċǴǳ¦ÈÂ�ƢÈÈŮ�È¿ƢÈǐÊǨÌǻ¦� Èȏ�ȄÈǬÌºƯÉȂÌǳ¦�Ê̈ ÈÂÌǂÉǠÌǳƢÊƥ�

There is no compulsion in religion. The right direction is henceforth distinct 

from error. And he who rejecteth false deities and believeth in Allah hath grasped 

a firm handhold which will never break. Allah is Hearer, Knower(al-

Baqarah:256). 

IbnuKatsirTafseer 

 There is no compulsion in religion. The point is that there should be no 

compulsion in embracing Islam. because the arguments and evidence are so 

clear, that there is no need to force someone to embrace Islam. But whomever 

Allah guides and widens his chest and gives light to his conscience, he will 

embrace it, and whoever has been blinded by Allah Ta'ala, has shut down his 

hearing and sight, then coercion and pressure will not benefit him to embrace 

Islam (Abdullah: 515-518).  

JalalainTafseer 

 There is no compulsion in religion means to enter into it, “indeed the 

right path has been evident from the wrong path” the meaning of this verse is 

that the truth is clear with strong evidence and explanations. That faith means 

truth and disbelief is an error. This verse was revealed regarding a friend of 

Ansor who had children whom he wanted to convert to Islam. “So whoever 

disobeys tagut”taghut is a demon or an idol, this word is used in the singular or 

plural. “and he believes in Allah, then indeed he has held fast to a strong rope 

holding on to the knot of the rope “which will not be broken and Allah is All-

Hearing” to all the words “Allah is all-knowing” all deeds(jalaluddin:141-142). 

 

There is no compulsion in religion. The right direction is henceforth distinct from error. 

$QG�KH�ZKR�UHMHFWHWK�IDOVH�GHLWLHV�DQG�EHOLHYHWK�LQ�$OODK�KDWK�JUDVSHG�D�ÀUP�KDQGKROG�
ZKLFK�ZLOO�QHYHU�EUHDN��$OODK�LV�+HDUHU��.QRZHU�(al-Baqarah:256).

Ibnu Katsir Tafseer

There is no compulsion in religion. The point is that there should be no compulsion 
in embracing Islam. because the arguments and evidence are so clear, that there is no need 
to force someone to embrace Islam. But whomever Allah guides and widens his chest and 
gives light to his conscience, he will embrace it, and whoever has been blinded by Allah 
7D·DOD��KDV�VKXW�GRZQ�KLV�KHDULQJ�DQG�VLJKW��WKHQ�FRHUFLRQ�DQG�SUHVVXUH�ZLOO�QRW�EHQHÀW�KLP�
to embrace Islam (Abdullah: 515-518). 

Jalalain Tafseer

There is no compulsion in religion means to enter into it, “indeed the right path has 
been evident from the wrong path” the meaning of this verse is that the truth is clear with 
strong evidence and explanations. That faith means truth and disbelief is an error. This verse 
was revealed regarding a friend of Ansor who had children whom he wanted to convert to 
Islam. “So whoever disobeys tagut” taghut is a demon or an idol, this word is used in the 
singular or plural. “and he believes in Allah, then indeed he has held fast to a strong rope 
holding on to the knot of the rope “which will not be broken and Allah is All-Hearing” to all 
the words “Allah is all-knowing” all deeds (jalaluddin:141-142).

The verse does not mention the word tasamuh but explains the value of tolerance, 
namely freedom of religion. Everyone has the right to choose a belief. No one has the 
right to prohibit and regulate the choices of every human being in determining his beliefs. 
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Tolerant people must have an attitude of respect and allow others to embrace the religion 
they believe in.

The verse teaches that no person or group has the right to impose their own will on 
another person or group. One should not have a monopoly on truth and belief which is the 
personal business of every human being. This freedom of religion should create human 
nature, namely respecting the beliefs of others and having an open heart to allow and respect 
followers of other religions and carry out worship according to the teachings and provisions 
of each religion they believe in (Imam Musbikin 2021). 

In addition, surah Al-Baqarah:256 is included in madaniyah verses, where this 
madaniyah verse contains content about social law. it is different from the makkiyah verses 
that were revealed in Mecca which contain a lot about faith and morals. As is known, 
Medina society consists of a multicultural society. Therefore, the application of tolerance in 
D�PXOWLFXOWXUDO�VRFLHW\�LV�VLJQLÀFDQW�WR�EH�DSSOLHG�DV�D�UHLQIRUFHPHQW�IRU�WROHUDQFH�HGXFDWLRQ�
in social life. multicultural society necessitates tolerance among people.

The Strengthening Education Form

In al-Baqarah:256 there is a form of reinforcement in education, namely freedom. 
Freedom is one of the main characteristics of humans as Allah’s caliphs on earth, in addition 
to spirit, ÀWUDK� and ·DTO. Every human being has freedom since they were born in the world. 
so that freedom can be achieved and not lead to crime, it is necessary to have boundaries. 
$FFRUGLQJ� WR� 5XVOL� .DULP�� WKHUH� DUH� �� OLPLWLQJ� SURYLVLRQV� IRU� KXPDQ� IUHHGRP� LQ� ,VODP��
namely Islam, responsibility for truth and morals.

In Islamic education, a person has directed freedom or limits. Islamic education 
does not only cover the intellectual dimension but also includes the dimensions of morality 
and professionalism in human beings. the potential for human self-freedom needs to be 
developed, actualized, and nurtured through education.

Fostering and developing the potential for freedom of students is the task and 
responsibility of educators. Educators must be able to develop creative, innovative, critical 
attitudes and matters relating to the positive potential of students’ freedom, and this 
development is directed towards the ultimate goal of Islamic education (Amin, 2014: 212-
214).

The freedom of students is only in how they think. Freedom of thought includes 
IUHHGRP�RI�NQRZOHGJH�DQG�IUHHGRP�RI�VFLHQWLÀF�WKLQNLQJ��(YHU\RQH�KDV�WKH�ULJKW�WR�PDNH�
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up his mind about nature, animals, humans, plants, and phenomena of the universe and 
hold fast to his thoughts and express them.

Freedom of thought is not against Islam because Islamic teachings uphold human 
reason. Therefore, reason and science have absolute power and Islam can adapt itself to 
reason and science so that this combination can achieve human happiness in the afterlife 
(In’amuzzahidin, 2015: 264-266).

Educators may not force their students to follow and parrot other people’s thoughts. 
WKH� DWWLWXGH� RI� UHLQLQJ� DQG� SDUURWLQJ� VWXGHQWV� FDXVHV� WKH� VWXGHQWV·� VHOI�FRQÀGHQFH� WR�
disappear and they do not dare to express their thoughts or ideas. Such an educational 
process does not humanize humans.

2. Surah Ar-Rum:22
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dimensions of morality and professionalism in human beings. the potential for 

human self-freedom needs to be developed, actualized, and nurtured through 

education. 

 Fostering and developing the potential for freedom of students is the 

task and responsibility of educators. Educators must be able to develop 

creative, innovative, critical attitudes and matters relating to the positive 

potential of students' freedom, and this development is directed towards the 

ultimate goal of Islamic education (Amin, 2014: 212-214). 

 The freedom of students is only in how they think. Freedom of thought 

includes freedom of knowledge and freedom of scientific thinking. Everyone 

has the right to make up his mind about nature, animals, humans, plants, and 

phenomena of the universe and hold fast to his thoughts and express them. 

 Freedom of thought is not against Islam because Islamic teachings 

uphold human reason. Therefore, reason and science have absolute power and 

Islam can adapt itself to reason and science so that this combination can achieve 

human happiness in the afterlife (In’amuzzahidin, 2015: 264-266). 

Educators may not force their students to follow and parrot other 

people's thoughts. the attitude of reining and parroting students causes the 

students' self-confidence to disappear and they do not dare to express their 

thoughts or ideas. Such an educational process does not humanize humans. 

2. SurahAr-Rum:22 

�ÊǾÊƬÙȇÙ¦� ÌǺÊǷÈÂ���ÌȂÉºǼÉǰ ÌǈÈƬďǳ�Ƣ ÅƳ¦ÈÂÌ±È¦� ÌǶÉǰ ÊǈÉǨÌºǻÈ¦� ÌǺďǷ� ÌǶÉǰÈǳ� ÈǪÈǴÈƻ� ÌÀÈ¦ Ըଉ�ÅƨÈÌŧÈ°ċÂ�Å̈ ċ®ÈȂċǷ� ÌǶÉǰÈǼ ÌºȈÈºƥ�ÈǲÈǠÈƳÈÂ�ƢÈȀÌºȈÈǳ
Ê¦�¦ نଉ�Ì ÊĿ�ċÀÊ¦

�ÈÀÌÂÉǂċǰÈǨÈºƬċºȇ� Ç¿ÌȂÈǬďǳ� ÇƪÙȇÙ Èȏ� ÈǮÊǳ Ù̄�

And among His signs is the creation of the heavens and the earth and the 

diversity of your languages and the colors of your skin. Verily in that, there are 

signs for those who know (Ar-Rum:22). 

IbnuKatsirTafseer 

$QG�DPRQJ�+LV�VLJQV�LV�WKH�FUHDWLRQ�RI�WKH�KHDYHQV�DQG�WKH�HDUWK�DQG�WKH�GLYHUVLW\�RI�
\RXU�ODQJXDJHV�DQG�WKH�FRORUV�RI�\RXU�VNLQ��9HULO\�LQ�WKDW��WKHUH�DUH�VLJQV�IRU�WKRVH�ZKR�
NQRZ�(Ar-Rum:22).

Ibnu Katsir Tafseer

“Among the signs of His power” that show His almighty power is Allah. “created 
the heavens and the earth” means that Allah created the sky that is high, wide, translucent, 
ORRNV�VSDUNOLQJ�ZLWK�VWDUV��ERWK�FLUFXODWLQJ�DQG�À[HG�DQG�$OODK�FUHDWHG�WKH�ÁDW��VROLG�HDUWK�
along with its mountains, valleys, seas, deserts the market, the animals and the trees.

“And your different languages” are different languages, some speak Arabic, some 
VSHDN�.XUGLVK��7DUWDU��$IULFDQ�� ,QGLDQ��(WKLRSLDQ��DQG�(QJOLVK��7KH�ÀUVW�DUH�SHRSOH�ZKR�
speak $MDP��QRQ�$UDELF���7KH\�FRQVLVW�RI�YDULRXV�QDWLRQV��LQFOXGLQJ�6LFLOLDQ��$UPHQ��.XUGV��
Tartars, and so on. The languages number of the Adam Children is enormous, as well as 
differences in skin color, each person has their characteristics.

All the inhabitants of the earth since Allah created Adam until the Day of Resurrection, 
everyone has a pair of eyes, a pair of eyebrows, a nose, a mouth, cheeks, and eyelids and 
one of them is not like the others. but everyone must have something of their own that 
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distinguishes one from the other, be it in appearance, form, or language. There are clear and 
subtle differences, which can only be known after looking carefully.

Each of their faces has characteristics and looks that are different from other people. 
no group of people has the same characteristics in terms of good looks or ugliness, but there 
are differences between each person (Abdullah: 364-365).

Jalalain Tafseer

“And among the signs of His power is the creation of the heavens and the earth 
and the different languages of yours” meaning in different languages, some are in Arabic 
and some are in Ajam and various other languages “and others are white you” some of 
you are white, some are black and so on, even though you come from a man and a woman 
namely, the Prophet Adam and Siti Hawa. Surely in that, there are signs” that show the 
power of Allah SWT. “for people who know” that is for people who are intelligent and 
knowledgeable. Can be read lil’aalamiina and lil’aalimiina (Jalaluddin: 454).

The form of Tolerance Value

The ar Rum:22 contains the value of tolerance, namely respecting differences. 
Differences in language and skin color are not material for ridiculing, ridiculing, rebuking, 
and insulting. The difference is a beauty that is bestowed by Allah to living things. 
Appreciating the differences that arise will not be created without getting to know each 
other. by knowing other people, you will understand the conditions of other people and 
will respect these differences. Because, differences in language and skin color are sunatullah 
(Muttaqin, 2018: 291-292). That with this letter you can address the differences that exist, so 
there will be no discriminatory attitudes toward other people.

The Strengthening Education Form  

The reinforcement of education in this letter is mutual respect and respect for 
differences. The differences in students must be recognized in the world of education. Thus, 
students may have the opportunity to choose to support and pay attention to one or several 
FXOWXUHV�� (GXFDWLRQ� PXVW� SXW� IRUZDUG� WKH� SULQFLSOHV� RI� G\QDPLF�� ÁH[LEOH�� GHPRFUDWLF��
rational, professional, conditional and situational, openness, balance, egalitarianism, and 
humanity.

In essence, the difference is a blessing for humans who want to think and are obliged 
to tolerate pluralism and heterogeneity because it is following the foundation of Islamic 
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education. Humans are created by God differently but have the same potential (Handayani, 
et al 2020: 74-77). Thus, the prohibition against bullying, insulting, and so on. So, it is not 
permissible to have an attitude of discrimination against other groups. Not only that, it 
teaches students to tolerate and respect each other regardless of their local language and 
skin color. Thus, the two verses above, if interpreted, have an attachment between the 
values of freedom and diversity to know each other and complement each other while still 
prioritizing the values of tasamuh as reinforcements in multicultural education which is part 
of Islamic education.

CONCLUSION

Tolerance is an attitude of allowing other people to carry out activities based on 
their interests as long as they do not interfere with the interests of others as well. Surah 
Al Baqarah:256 explains tolerance. The form of tolerance value is the freedom to choose 
religion and without coercion from various parties. Whereas in the ar-Rum:22 also explains 
tolerance. the form of tolerance value respects differences in skin color, language, and so on 
but has the same potential.

The form of strengthening education in Surah al-Baqarah:256 is the freedom and 
the independence. Education allows students to think freely. Students are free to issue 
their ideas or thoughts. educators are tasked and responsible for directing students so that 
opinions do not deviate from the agreed norms and rules. While the letter ar-Rum:22 forms 
of strengthening education to respect and appreciate differences. Students are prohibited 
from discriminating against other people.
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